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The problem
 

A
s the general topic of globalization grow

s in im
portance in sociology and in 

social and cultural theory generally, and as the perspectives generated in the 
debates about globalization im

pact upon various intellectual fields, 
it 

becom
es increasingly necessary to attend to som

e very basic issues. O
ne 

such issue, probably the m
ost central one, is discussed here. This is the 

m
eaning to be attributed to the very idea of globalization. 
There is an evident tendency to think of globalization in a rather casual 

w
ay as referring to very large-scale phenom

ena -
as being, for exam

ple, the 
preoccupation of sociologists w

ho are interested in big m
acrosoCiological 

problem
s, in contrast to those w

ho have m
icrosociological or, perhaps, local 

perspectives. I consider this to be very m
isleading. It is part of the 

'm
ythology about globalization' (Ferguson, 1992) w

hich sees this concept as 
referring to developm

ents that involve the trium
ph of culturally hom

ogeniz-
ing forces over all others. This view

 of globalization often involves other 
equally doubtful attributions, such as the view

 that 'bigger is better', that 
locality -

even history -
is being obliterated and so on. There are num

erous 
dangers that such conceptions of globalization w

ill in fact becom
e part of 

'disciplinary w
isdom

' -
that, for exam

ple, w
hen sociology textbooks 

generally com
e to reflect the current interest in globalization they w

ill give 
the im

pression that globalization designates a special field of sociological 
interest -

that it is but one sort of interest that sociologists m
ay have, and that 

that interest involves lack of concern w
ith m

icrosociological or local issues. 
In all of this there is already an issue of considerable confusion, w

hich 
arises in part from

 the quite num
erous attem

pts to 'internationalize' -
to 

extend culturally and anti-ethnocentrically 
the curriculum

 of sociology. 
Som

e such attem
pts go further and propose a global sociology, conceived of 

as 
a universal 

sociology w
hich 

m
akes the practice of the discipline 

increasingly viable on a glO
bal scale. A

ctually som
e of these ventures in the 

direction of global sociology m
ake the them

e of incorporating indigenous 
sociologies into a global sociology an im

perative. Indeed, the problem
 of 

global sociology as 
a sociology w

hich confirm
s and includes 'native' 
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sociologies parallels the m
ore directly analytical issue to w

hich I have 
already referred. This is the problem

 of the relationship betw
een hom

ogen-
izing and heterogenizing thrusts in globalization theory: M

any sociologists 
are happy -

or at least not unw
illing -

to agree that sociology ought to be 
'internationalized' and 'de-ethnocentrized', but they are apparently m

uch 
less inclined to engage in direct and serious study of the em

pirical, 
historically form

ed, global field per se (R
obertson, 1992b, 1993). 

The need to introduce the concept of glocalizationfirm
ly into social 

theory arises from
 the follow

ing considerations. M
uch of the talk about 

globalization has tended to assum
e that it is a process w

hich overrides 
locality, including large-scale locality such as is exhibited in the various 
ethnic nationalism

s w
hich have seem

ingly arisen in various parts of the 
w

orld in recent years. This interpretation neglects tw
o things. First, it 

neglects the extent to w
hich w

hat is called local is in large degree constructed 
on a trans-or super-local basis. In other w

ords, m
uch of the prom

otion of 
locality is in fact done from

 above or outside. M
uch of w

hat is often declared 
to be local is in fact the local expressed in term

s of generalized recipes of 
locality. Even in cases w

here there is apparently no concrete recipe at w
ork-

as in the case of som
e of the m

ore aggressive form
s of contem

porary 
nationalism

 -
there is still, or so I w

ould claim
, a translocal factor at w

ork. 
H

ere I am
 sim

ply m
aintaining that the contem

porary assertion of ethnicity 
and/or nationality is m

ade w
ithin the global term

s of identity and particu-
larity (H

andler, 1994). 
Second, w

hile there has been increasing interest in spatial considerations 
and expanding attention to the intim

ate links betw
een tem

poral and spatial 
dim

ensions of hum
an life, these considerations have m

ade relatively little 
im

pact as yet on the discussion of globalization and related m
atters. In 

particular there has been little attem
pt to connect the discussion of 

tim
e-and-space to the thorny issue 

of universalism
-and-particularism

. 
Interest in the them

e of postm
odernity has involved m

uch attention to the 
supposed w

eaknesses of m
ainstream

 concern w
ith 'universal tim

e' and 
advancem

ent of the claim
 that 'particularistic space' be given m

uch greater 
attention; but in spite of a few

 serious efforts to resist the tendency, 
universalism

 has been persistently counterposed to particularism
 (in line 

w
ith characterizations in the old debate about societal m

odernization in the 
1950s and 1960s). A

t this tim
e the em

phasis on space is frequently expressed 
as a dim

inution of tem
poral considerations. 

T
o be sure, 'tim

e-space' has been given m
uch attention by G

iddens and in 
debates about his structuration theory, but for the m

ost part this discussion 
has been conducted in abstract term

s, w
ith relatively little attention to 

concrete issues. N
onetheless, an im

portant aspect of the problem
atic w

hich 
is under consideration here has been delineated by G

iddens. G
iddens (1991: 

21) argues that 'in a general w
ay, the concept of globalisation is best 

understood as expressing fundam
ental aspects of tim

e-space distanciation. 
G

lobalisation concerns the intersection of presence and absence, the 
interlacing of social events and social relations "at distance" w

ith local 

G
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contextualities'. G
iddens (1991: 22) goes on to say that 'globalisation has to 

be understood as a dialectical phenom
enon, in w

hich events at one pole of a 
distanciated relation often produce divergent or even contrary occurrences 
at another'. W

hile the idea that globalization involves the 'intersection of 
presence and absence' is insightful and helpful, m

y view
 is that G

iddens to 
som

e extent rem
ains captive of old w

ays of thinking w
hen he speaks of the 

production of 'divergent or even contrary occurrences'. This seem
s to im

ply 
an 'action-reaction' relationship w

hich does not fully capture the com
plexi-

ties of the 'global-local' them
e. 

Som
e of the am

biguity here m
ay arise from

 the tendency to use the term
 

'globalization' instead of the term
 'g/obality' -

as in the idea of globalization 
as a consequence of m

odernity (G
iddens, 1990). In fact the conjunction 

m
odernity-globalization in itself suggests a processual and tem

poral out-
com

e of a social and psychological circum
stance, w

hereas the juxtaposition 
of the notion of globality w

ith that of m
odernity raises directly the problem

 
of the relationship betw

een tw
o sets of conditions w

hich are apparently 
different. In this perspective the issue of space is m

ore specifically and 
independently raised via the concept of globality. T

he idea of m
odernity 

usually suggests a general hom
ogenization of institutions and basic experi-

ences in a tem
poral, historical m

ode. B
ut there is increasing recognition that 

there have been a num
ber of specific areas w

here m
odernity has developed. 

Elsew
here in this volum

e Therborn identifies three m
ajor sites other than 

Europe w
here m

odernity developed relatively autonom
ously: the N

ew
 

W
orld, w

here m
odernity developed as the result of the decim

ation of 
existing peoples; East A

sia, w
here m

odernity arose as a response to a 
threatening external challenge; and m

uch of A
frica, w

here m
odernity w

as 
largely im

posed by colonization or im
perialism

. T
he perspective involved in 

such a 'deconstruction' of m
odernity -

or at least its conceptual and 
em

pirical differentiation 
leads to definite recognition of the relatively 

independent significance of space and geography under the rubric of globa-
lity. Em

phasis on globality enables us to avoid the w
eaknesses of the 

proposition that globalization is sim
ply a consequence of m

odernity. Specifi-
cally, globality is the general condition w

hich has facilitated the diffusion of 
'general m

odernity', globality at this point being view
ed in term

s of the 
interpenetration of geographically distinct 'civilizations'. 

The leading argum
ent in this discussion is thus centred on the claim

 that 
the debate about global hom

ogenization versus heterogenization should be 
transcended. It is not a question of either hom

ogenization or heterogeni-
zation, but rather of the w

ays in w
hich both of these tw

o tendencies have 
becom

e features of life across m
uch of the late-tw

entieth-century w
orld.In 

this perspective the problem
 becom

es that of spelling out the w
ays in w

hich 
hom

ogenizing and heterogenizing tendencies are m
utually im

plicative. This 
is in fact m

uch m
ore of an em

pirical problem
 than m

ight at first be thought. 
In various areas of contem

porary life -
som

e of w
hich are discussed in the 

follow
ing pages -

there are ongoing, calculated attem
pts to com

bine hom
-

ogeneity w
ith heterogeneity and universalism

 w
ith partiCU

larism
. 
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In this respect w
e m

ay w
ell speak of the w

ay in w
hich academ

ic disciplines 
have lagged behind 'real life'. A

t the sam
e tim

e, w
e need, of course, to 

provide analyses and interpretations of these features of 'reality' (recogniz-
ing that the distinction betw

een theory and reality is extrem
ely problem

atic 
and, 

I 
believe, 

ultim
ately 

untenable). 
I 

hope 
to show

 
that outside 

academ
ic/intellectual discourse there are m

any w
ho take it for granted that 

the universal and particular can and should be com
bined. The question for 

them
 is: how

 and in w
hat form

 should these be synthesized? It is not w
hether 

they can be interrelated. In order to com
prehend the 'how

' rather than the 
'w

hether' w
e need to attend m

ore directly to the question as to w
hat is 

actually 'going on'. A
sking that question does not, as som

e m
ight w

ell think, 
involve a disinterest in issues of a 'critical' nature concerning, for exam

ple, 
the interests served by strategies of w

hat I here call glocalization; not least 
because, as I will interm

ittently em
phasize, strategies of glocalization are-

at least at this historical m
om

ent and for the foreseeable future _ them
selves 

grounded in particularistic fram
es of reference. There is no viable and 

practical A
rchim

edean point from
 w

hich strategies of glocalization can be 
fully m

aintained. N
evertheless, w

e appear to live in a w
orld in w

hich the 
expectation of uniqueness has becom

e increasingly institutionalized and 
globally w

idespread. 

G
localizatlon 

A
ccording to The O

xford D
ictionary of N

ew
 W

ords (1991: 134) the term
  

'glocal' and the process noun 'glocalization' are 'form
ed by telescoping  

global and local to m
ake a blend'. A

lso according to the D
ictionary that idea  

has been 'm
odelled on Japanese dochakuka (deriving from

 dochaku "living  
on one's ow

n land"), originally the agricultural principle of adapting one's  
farm

ing techniques to local conditions, but also adopted in Japanese  
business for global localization, a global outlook adapted to local conditions'  
(em

phasis in original). M
ore specifically, the term

s 'glocal' and 'gloca- 
Iization' becam

e aspects of business jargon during the 19808, but their m
ajor  

locus of origin w
as in fact Japan, a country w

hich has for a very long tim
e  

strongly cultivated the spatio-cultural significance of Japan itself and w
here  

the general issue of the relationship betw
een the particular and the universal  

has historically received alm
ost obsessive attention (M

iyoshi and H
aroo- 

tunian, 1989). By now
 it has becom

e, again in the w
ords of The O

xford  
D

ictionary of N
ew

 
W

ords 
(1991: 

134), 
'one of the m

ain 
m

arketing  
buzzw

ords of the beginning of the nineties'. 
The idea of glocalization in its business sense is closely related to w

hat in 
som

e contexts is called, in m
ore straightforw

ardly econom
ic term

s, m
icro-

m
arketing: the tailoring and advertising ofgoods and services on a global or 

near-global basis to increasingly differentiated local and particular m
arkets. 

A
lm

ost 
needless to say, 

in 
the w

orld of capitalistic production 
for 

increasingly global m
arkets the adaptation to local and other particular 
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conditions is not sim
ply a case of business responses to existing global variety 

-
to civilizational, regional, societal, ethnic, gender and still other types of 

differentiated consum
ers -

as if such variety or heterogeneity existed sim
ply 

'in itself'. T
o a considerable extent m

icrom
arketing 

or, in the m
ore 

com
prehensive phrase, glocalization -

involves the construction of increas-
ingly differentiated consum

ers, the 'invention' of 'consum
er traditions' (of 

w
hich tourism

, arguably the biggest 'industry' of the contem
porary w

orld, is 
undoubtedly the m

ost clear-cut exam
ple). To put it very sim

ply, diversity 
sells. From

 the consum
er's point of view

 it can be a significant basis of 
cultural capital form

ation (B
ourdieu, 1984). This, it should be em

phasized, 
is 

not its 
only 

function. 
The proliferation of, 

for exam
ple, 

'ethnic' 
superm

arkets in C
alifornia and elsew

here does to a large extent cater not so 
m

uch to difference for the sake of difference, but to the desire for the 
fam

iliar and/or to nostalgic w
ishes. O

n the other hand, these too can also be 
bases of cultural capital form

ation. 
It is not m

y purpose here to delve into the com
parative history of 

capitalistic business practices. Thus the accuracy of the etym
ology concern-

ing 'glocalization' provided by The O
xford D

ictionary ofN
ew

 W
ords is not a 

crucial issue. I R
ather I w

ant to use the general idea of glocalization to m
ake 

a num
ber of points about 

the global-local 
problem

atic. 
There is 

a 
w

idespread tendency to 
regard 

this 
problem

atic as 
straightforw

ardly 
involving a polarity, w

hich assum
es its m

ost acute form
 in the claim

 that w
e 

live in a w
orld of local assertions against globalizing trends, a w

orld in w
hich 

the very idea of locality is som
etim

es cast as a form
 of opposition or 

resistance to the hegem
onically global (or one in w

hich the assertion of 
'locality' or G

em
einschaft is seen as the pitting of subaltern 'universals' 

against the 'hegem
onic universal' of dom

inant cultures and/or classes). A
n 

interesting variant of this general view
 is to be found in the replication of the 

G
erm

an culture-civilization distinction at the global level: the old notion of 
('good') culture is pitted against the ('bad') notion of civilization. In this 
traditional G

erm
an perspective local culture becom

es, in effect, national 
culture, 

w
hile 

civilization 
is 

given 
a distinctively global, w

orld-w
ide 

colouring. 
W

e have, in m
y judgem

ent, to be m
uch m

ore subtle about the dynam
ics of 

the production and reproduction of difference and, in the broadest sense, 
locality. Speaking in 

reference to the local-cosm
opolitan distinction, 

H
annerz (1990: 250) has rem

arked that for locals diversity 'happens to be 
the principle w

hich allow
s all locals to stick to their respective cultures'. A

t 
the sam

e tim
e, cosm

opolitans largely depend on 'other people' carving out 
'special niches' for their cultures. Thus 'there can be no cosm

opolitans 
w

ithout locals'. This point has som
e bearing on the particular nature of the 

intellectual interest in and the approach to the local-global issue. In relation 
to H

annerz's general argum
ent, how

ever, w
e should note that in 

the 
contem

porary w
orld, 

or at least 
in 

the W
est, 

the current counter-
urbanization trend (C

ham
pion, 1989), m

uch of w
hich in the U

S
A

 is 
producing 'fortress com

m
unities', proceeds in term

s of the standardization 
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of locality, rather than straightforw
ardly in term

s of 'the principle of 
difference,. 2 

In any case, w
e should becom

e m
uch m

ore historically conscious of the 
various w

ays in w
hich the deceptively m

odern, or postm
odern, problem

 of 
the relationship betw

een the global and the local, the universal and the 
particular, and so on, is not by any m

eans as unique to the second half of the 
tw

entieth century as m
any w

ould have us believe. This is clearly show
n in 

G
reenfeld's (1992) recent study of the origins of nationalism

 in England, 
France, G

erm
any, R

ussia and A
m

erica. W
ith the notable exception of 

English nationalism
, she show

s that the em
ergence of all national identities-

such constituting 'the m
ost com

m
on and salient form

 of particularism
 in the 

m
odern w

orld' (G
reenfeld, 1992: 8) -

developed as a part of an 'essentially 
international process' (G

reenfeld, 1992: 14). 
T

he m
ore extrem

e or adam
ant claim

s concerning the contem
porary 

uniqueness of these alleged opposites is a refraction of w
hat som

e have 
called the nostalgic paradigm

 in W
estern social science (Phillips, 1993; 

R
obertson, 1990; Turner, 1987). It is a m

anifestation of the not alw
ays 

im
plicit w

orld view
 that suggests that w

e -
the global w

e -
once lived in and 

w
ere distributed not so long ago across a m

ultitude of ontologically secure, 
collective 'hom

es'. N
ow

, according to this narrative -
or, perhaps, a 

m
eta narrative -

our sense of hom
e is rapidly being destroyed by w

aves of 
(W

estern?) 'globalization'. In contrast I m
aintain -

although I can present 
here only part of m

y overall argum
ent -

that globalization has involved the 
reconstruction, in a sense the production, of 'hom

e', 'com
m

unity' and 
'locality' (cL J. A

bu-Lughod, 1994). To that extent the local is not best seen, 
at least as an analytic or interpretative departure point, as a counterpoint to 
the global. Indeed it can be regarded, subject to som

e qualifications, as an 
aspect of globalization. O

ne part of m
y argum

ent w
hich m

ust rem
ain 

underdeveloped in the im
m

ediate context is that w
e are being led into the 

polar-opposite w
ay of thinking by the thesis that globalization is a direct 

'consequence of m
odernity' (G

iddens, 1990; cf. R
obertson, 1992a). In this 

perspective W
eber's 'iron cage' is globalized. M

oreover, in this view
 there 

could never have been any kind of globalization w
ithout the instrum

ental 
rationality often taken to be the hallm

ark of m
odernity (a rationality w

hich, 
it is readily conceded, G

iddens sees as carrying both disabling and reflexive 
enabling possibilities). 

Thus the notion of glocalization actually conveys m
uch of w

hat I m
yself 

have previously w
ritten about globalization. From

 m
y ow

n analytic and 
interpretative standpoint the concept of globalization has involved the 
sim

ultaneity and the interpenetration of w
hat are conventionally called the 

global and the local, or -
in m

ore abstract vein 
the universal and the 

particular. (Talking strictly of m
y ow

n position in the current debate about 
and the discourse of globalization, it m

ay even becom
e necessary to 

substitute the term
 'glocalization' for the contested term

 'globalization' in 
order to m

ake m
y argum

ent m
ore precise.) I certainly do not w

ish to fall 
victim

, cognitive or otherw
ise, to a particular brand of current m

arketing 
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term
inology. Insofar as w

e regard the idea of glocalization as sim
ply a 

capitalistic business term
 (of apparent Japanese origin) then I w

ould of 
course reject it as, inter alia, not having sufficient analytic-interpretative 
leverage. O

n the other hand, w
e are surely com

ing to recognize that 
seem

ingly autonom
ous econom

ic term
s frequently have deep cultural roots 

(for exam
ple, Sahlins, 1976). In the Japanese and other societal cases the 

cognitive and m
oral 'struggle' even to recognize the econom

ic dom
ain as 

relatively autonom
ous has never really been 'w

on'. In any case, w
e live in a 

w
orld w

hich increasingly acknow
ledges the quotidian conflation of the 

econom
ic and the culturaL B

ut w
e inherited from

 classical social theory, 
particularly in its G

erm
an version in the decades from

 about 1880 to about 
1920, a view

 that talk of 'culture' and 'cultivation' w
as distinctly at odds w

ith 
'm

aterialism
' and the rhetoric of econom

ics and instrum
ental rationality. 

M
y deliberations in this chapter on the local-global problem

atic hinge 
upon the view

 that contem
porary conceptions of locality are largely 

produced in som
ething like global term

s, but this certainly does not m
ean 

that all form
s of locality are thus substantively hom

ogenized (notw
ithstand-

ing the standardization, for exam
ple, of relatively new

 suburban, fortress 
com

m
unities). A

n im
portant thing to recognize in this connection is that 

there is an increasingly globe-w
ide discourse of locality, com

m
unity, hom

e 
and the like. O

ne of the w
ays of considering the idea of global culture is in 

term
s of its being constituted by the increasing interconnectedness of m

any 
local cultures both large and sm

all (H
annerz, 1990), although I certainly do 

not 
m

yself think 
that global 

culture is 
entirely constituted by 

such 
interconnectedness. In any case w

e should be careful not to equate the 
com

m
unicative and interactional connecting o

fsuch cultures -
including very 

asym
m

etrical form
s of such com

m
unication and interaction, as w

ell as 'third 
cultures' of m

ediation -
with the notion ofhom

ogenization o
fall cultures-

I have in m
ind the rapid, recent developm

ent of a relatively autonom
ous 

discourse of 'intercultural com
m

unication'. This discourse is being pro-
m

oted by a grow
ing num

ber of professionals, along the lines of an older 
genre of 'how

 to' literature. So it is not sim
ply a question of social and 

cultural theorists talking about cultural difference and countervailing forces 
of hom

ogenization. O
ne of the 'proper objects' of study here is the 

phenom
enon of 'experts' w

ho specialize in the 'instrum
entally rational' 

prom
otion of intercultural com

m
unication. These 'experts' have in fact a 

vested interest in the prom
otion and protection of variety and diversity. 

Their jobs and their profession depend upon the expansion and repro-
duction of heterogeneity. The sam

e seem
s to apply to strong them

es in 
m

odern A
m

erican business practice (R
hinesm

ith, 1993; Sim
ons et aI., 

1993).
W

e should also be m
ore interested in the conditions for the production of 

cultural pluralism
 (M

oore, 1989) -
as w

eIl as geographical pluralism
. Let m

e 
also say that the idea of locality, indeed of globality, is very relative. In 
spatial term

s a village com
m

unity is of course local relative to a region of a 
society, w

hile a society is local relative to a civilizational area, and so on. 
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R
elativity also arises in tem

poral term
s. C

ontrasting the w
ell-know

n pair 
consisting of locals and cosm

opolitans, H
annerz (1990: 236) has w

ritten that 
'w

hat w
as cosm

opolitan in the early 1940s m
ay be counted as a m

oderate 
form

 of localism
 by now

'. I do not in the present context get explicitly 
involved in the problem

 of relativity (or relativism
). B

ut sensitivity to the 
problem

 does inform
 m

uch of w
hat I say. 

T
here are certain conditions that are currently prom

oting the production 
of concern w

ith the local-global problem
atic w

ithin the academ
y. K

ing 
(1991: 420) has addressed an im

portant aspect of this. In talking specifically 
of the spatial com

pression dim
ension of globalization he rem

arks on the 
increasing num

bers of 'protoprofessionals from
 so-called "T

hird W
orld" 

societies' w
ho are travelling to 'the core' for professional education. T

he 
educational sector of 'core' countries 'depends increasingly on this input of 
students from

 the global periphery'. It is the experience of 'flying round the 
w

orld and needing schem
ata to m

ake sense of w
hat they see' on the one 

hand, and encountering students from
 all over the w

orld in the classroom
 on 

the other, w
hich form

s an im
portant experiential basis for academ

ics of w
hat 

K
ing (1991: 401-2) calls totalizing and global theories. I w

ould m
aintain, 

how
ever, that it is interest in 'the local' as m

uch as the 'totally global' w
hich is 

prom
oted in this w

ay.3 

T
he local in the global? The global in the local? 

In one w
ay or another the issue of the relationship betw

een the 'local' and 
the 'global' has becom

e increasingly salient in a w
ide variety of intellectual 

and practical contexts. In som
e respects this developm

ent hinges upon the 
increasing recognition of the significance of space, as opposed to tim

e, in a 
num

ber of fields of academ
ic and practical endeavour. T

he general interest 
in the idea of post m

odernity , w
hatever its lim

itations, is probably the m
ost 

intellectually tangible m
anifestation of this. T

he m
ost w

ell know
n m

axim
 _ 

virtually a cliche -
proclaim

ed in the diagnosis of'the postm
odern condition' 

is ofcourse that 'grand narratives' have com
e to an end, and that w

e are now
 

in a circum
stance of proliferating and often com

peting narratives. In this 
perspective there are no longer any stable accounts of dom

inant change in 
the w

orld. This view
 itself has developed, on the other hand, at precisely the 

sam
e tim

e that there has crystallized an increasing interest in the w
orld as a 

w
hole as a single place. (R

obbins [1993: 187J also notes this, in specific 
reference to geographers.) A

s the sense of tem
poral unidirectionality has 

faded so, on the other hand, has the sense of 'representational' space w
ithin 

w
hich all kinds of narratives m

ay be inserted expanded. This of course has 
increasingly raised in recent years the vital question as to w

hether the 
apparent collapse -

and the 'deconstruction' 
of the heretofore dom

inant 
social-evolutionist accounts of im

plicit or explicit w
orld history are leading 

rapidly to a situation of chaos or one in w
hich, to quote G

iddens (1990: 6), 
'an infinite num

ber of purely idiosyncratic "histories" can be w
ritten'. 
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G
iddens claim

s in fact that w
e can m

ake generalizations about 'definite 
episodes of historical transition'. H

ow
ever, since he also m

aintains that 
'm

odernity' on a global scale has am
ounted to a rupture w

ith virtually all prior 
form

s of life he provides no guidance as to how
 history or histories m

ight 
actually be done. 

In num
erouscontem

porary accounts, then, globalizing trends are regarded 
as in tension w

ith 'local' assertions ofidentity and culture. T
hus ideas such as 

the global versus the local, the global versus the 'tribal', the international 
versus the national, and the universal versus the particular are w

idely 
prom

oted. For som
e, these alleged oppositions are sim

ply puzzles, w
hile for 

others the second part ofeach opposition is seen as a reaction against the lirst. 
Forstill others they are contradictions. In the perspectiveofcontradiction the 
tension betw

een, for exam
ple, the universal and the particular m

ay be seen 
either in the dynam

ic sense of being a relatively progressive source ofoverall 
changeor as a m

odality w
hich preserves an existing global system

 in its present 
state. W

e find both view
s in W

allerstein's argum
ent that the relation betw

een 
the universal and the particular is 

basically a 
product of expanding 

w
orld-system

ic capitalism
 (W

allerstein, 1991b). O
nly w

hat W
allerstein 

(1991a) calls anti-system
ic m

ovem
ents-and then only those w

hich effectively 
challenge its 'm

etaphysical presuppositions' -can m
ove the w

orld beyond the 
presuppositions of its present (capitalist) condition. In that light w

e m
ay 

regard 
the 

contem
porary proliferation of 'm

inority discourses' 
(Jan-

M
oham

ed and Lloyd, 1990) as being encouraged by the presentation of a 
'w

orld-system
'. Indeed, there is m

uch to suggest that adherents to m
inority 

discourses have, som
ew

hat paradoxically, a special liking for W
allersteinian 

or other 'totalistic' form
s ofw

orld-system
s theory. B

ut it m
ust also be noted 

that m
any of the enthusiastic participants in the discourse of 'm

inorities' 
describe their intellectual practice in term

softhe singular, m
inority discourse 

(JanM
oham

ed and Lloyd, 1990). This suggests that there is indeed a 
potentially global m

ode ofw
riting and talking on behalfof, orat least about, 

m
inorities (cf. H

andler, 1994; M
cG

rane, 1989). 
B

arber (1992) argues that 'tribalism
' and 'globalism

' have becom
e w

hat he 
describes as the tw

o axial principles of our tim
e. In this he echoes a very 

w
idespread view

of'the new
w

orld (dis)order'. I chose to considerhis position 
. because it issuccinctIy stated and has been quite w

idely dissem
inated. B

arber 
sees these tw

o principles as inevitably in 
tension 

a 
'M

cW
orld' 

of 
hom

ogenizing 
globalization 

versus 
a 

'Jihad 
w

orld' 
of 

particularizing 
'lebanonization'. 

(H
e m

ight w
ell 

now
 say 'balkanization'.) B

arber 
is 

prim
arily interested in the bearing w

hich each of these supposedly clashing 
principles have on the prospects for dem

ocracy. T
hat is certainly a very 

im
portant m

atter, but 1 am
 here onlydirectIyconcerned w

ith the global-local 
debate. 

Like m
any others, B

arber defines globalization as the opposite 
of 

localization. H
e argues that 'four im

peratives m
ake up the dynam

ic of 
M

cW
orld: a m

arket im
perative, a resource im

perative, an inform
ation-

technology im
perative, and an ecological im

perative' (B
arber, 1992: 54). 
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E
ach of these contributes to 'shrinking the w

orld and dim
inishing the 

salience of national borders' and together they have 'achieved a consider-
able victory over factiousness and particularism

, and not least over their 
m

ost virulent traditional form
-nationalism

' (B
arber, 1992: 54; d. M

iyoshi, 
1993). R

em
arking that 'the Enlightenm

ent dream
 of a universal rational 

society has to a rem
arkable degree been realized', B

arber (1992: 59) 
em

phasizes that that achievem
ent has, how

ever, been realized in com
m

er-
cialized, bureaucratized, hom

ogenized and w
hat he calls 'depoliticized' 

form
. M

oreover, he argues that it is a very incom
plete achievem

ent because 
it is 'in com

petition w
ith forces of global breakdow

n, national dissolution, 
and centrifugal corruption' (d. K

aplan, 1994). W
hile notions of localism

, 
locality and locale do not figure explicitly in B

arber's essay they certainly 
diffusely inform

 it. 
T

here is no good reason, other than recently established convention in . 
som

e quarters, to define globalization largely in term
s of hom

ogenization. 
O

f course, anyone is at liberty to so define globalization, but I think that 
there is a great deal to be said against such a procedure. Indeed, w

hile each 
of the im

peratives of B
arber's M

cW
orid appear superficially to suggest 

hom
ogenization, w

hen one considers them
 m

ore closely, they each have a 
local, diversifying aspect. I m

aintain also that it m
akes no good sense to 

define the global as if the global excludes the loca\. In som
ew

hat technical 
term

s, defining the global in such a w
ay suggests that the global lies beyond 

all localities, as having system
ic properties over and beyond the attributes of 

units w
ithin a global system

. This w
ay of talking flow

s along the lines 
suggested by the m

acro-m
icro distinction, w

hich has held m
ueh sw

ay in the 
discipline of econom

ics and has recently becom
e a popular them

e in 
sociology and other social sciences. 

W
ithout denying that the w

orld-as-a-w
hole has som

e system
ic properties 

beyond those of the 'units' w
ithin it, it m

ust be em
phasized, on the other 

hand, that such units them
selves are to a large degree constructed in term

s of . 
extra-unit processes and actions, in term

s of increasingly global dynam
ics. 

For exam
ple, nationally organized societies -

and the 'local' aspirations for 
establishing yet m

ore nationally organized societies -
are not sim

ply units 
w

ithin a global context or texts w
ithin a context or intertext. B

oth their 
existence, and particularly the form

 of their existence, is largely the result of 
extra-societal -

m
ore generalIy, extra-Iocal-

processes and actions. If w
e 

grant w
ith W

allerstein (1991b: 92) and G
reenfeld (1992) that 'the national' is 

a 'prototype of the particular' w
e m

ust, on the other hand, also recognize 
that the nation-state -

m
ore generally, the national society 

is in a crucial 
respect a cultural idea (as G

reenfeld herself seem
s to acknow

ledge). M
uch 

of the apparatus ofcontem
porary nations, of the national-state organization 

of societies, including the form
 of their particularities -

the construction of 
their unique identities -

is very sim
ilar across the entire w

orld (M
eyer, 1980; 

R
obertson, 1991), in spite of m

uch variation in levels of 'developm
ent'. This 

is, perhaps, the m
ost tangible of contem

porary sites of the interpenetration 
of particularism

 and universalism
 (R

obertson, 1992b). 
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B
efore com

ing directly to the contem
porary circum

stance, it is necessary 
to say a few

 w
ords about globalization in a longer, historical perspective. 

O
ne can undoubtedly trace far back into hum

an history developm
ents 

involving the expansion of chains of connectedness across w
ide expanses of 

the earth. In that sense 'w
orld form

ation' has been proceeding for m
any 

hundreds, indeed thousands, of years. A
t the sam

e tim
e, w

e can undoubt-
edly trace through hum

an history periods during w
hich the consciousness of 

the potential for w
orld 'unity' w

as in one w
ay or another particularly acute. 

O
ne of the m

ajor tasks of students of globalization is, as I have said, to 
com

prehend the form
 in w

hich the present, seem
ingly rapid shifts tow

ards a 
highly interdependent w

orld w
as structured. I have specifically argued that 

. that form
 has been centred upon four m

ain clem
ents of the global-hum

an 
condition: societies, individuals, the international system

 of societies, and 
hum

ankind (R
obertson, 1992b). It is around the changing relationships 

betw
een, different em

phases upon and often conflicting interpretations of 
these aspects of hum

an life that the contem
porary w

orld as a w
hole has 

crystallized. So in m
y perspective the issue of w

hat is to be included under 
the notion of the global is treated very com

prehensively. T
he global is not in 

and of itself counterposed to the local. R
ather, w

hat is often referred to as 
thelocal is essentially included w

ithin the global. 
In this respect globalization, defined in its m

ost general sense as the 
com

pression of the w
orld as a w

hole, involves the linking of localities. B
ut it 

also involves the 'invention' of locality, in the sam
e general sense as the idea 

of the invention of tradition (H
obsbaw

m
 and R

anger, 1983), as w
ell as its 

'im
agination' (d. A

nderson, 1983).4 T
here is indeed currently som

ething 
like an 'ideology of hom

e' w
hich has in fact com

e into being partly in 
response to the constant repetition and global diffusion of the claim

 that w
e 

now
 live in a condition of hom

elessness or rootlessness; as if in prior periods 
of history the vast m

ajority of people lived in 'secure' and hom
ogenized 

locales.5 Tw
o things, am

ong others, m
ust be said in objection to such ideas. 

First, the form
 of globalization has involved considerable em

phasis, at least 
until 

now
, 

on 
the 

cultural 
hom

ogenization 
of nationally constituted 

societies; but, on the other hand, prior to that em
phasis, w

hich began to 
develqp at the end of the eighteenth century, w

hat M
cN

eill (1985) calls 
polyethnicity w

as norm
al. Second, the phenom

enological diagnosis of the 
generalized hom

elessness of m
odern m

an and w
om

an has been developed as 
if 'the sam

e people arc behaving and interpreting at the sam
e tim

e in the 
sam

e broad social process' (M
eyer, 1992: 11); w

hereas there is in fact m
uch 

to suggest 
that 

it 
is 

increasingly 
global 

expectations concerning 
the 

relationship betw
een individual and society that have produced both 

routinized and 'existential' selves. O
n top of that, the very ability to iden tify 

'hom
e' , directly or indirectly, is contingent upon the (contested) construc-

tion and organization of interlaced categories of space and tim
e. 

B
ut it is not m

y purpose here to go over this ground again, but rathe r to 
em

phasize the significance of certain periods prior to the second half of the 
tw

entieth century w
hen the possibilities for a single w

orld seem
ed at the tim

e 
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to be considerable, but also problem
atic. D

eveloping research along such 
lines w

ill undoubtedly em
phasize a variety of areas of the w

orld and 
different periods. B

ut as far as relatively recent tim
es are concerned, I w

ould 
draw

 attention to tw
o argum

ents, both of w
hich draw

 attention to rapid 
extension of com

m
unication across the w

orld as a w
hole and them

atize the 
central issue of changing conceptions of tim

e-and-space. Johnson (1991) has 
in his book, The Birth of the M

odern, argued that 'w
orld society' 

or 
'international society in its totality' (1991: xviii) -largely crystallized in the 
period 1815-30. H

ere the em
phasis is upon the crucial significance of the 

C
ongress of V

ienna w
hich w

as assem
bled follow

ing B
onaparte's first 

abdication in 1814. A
ccording to Johnson, the peace settlem

ent in V
ienna, 

follow
ing w

hat w
as in effect the first w

orld w
ar (Fregosi, 1990), w

as 
'reinforced by the pow

erful currents of rom
anticism

 sw
eeping through the 

w
orld ...'. Thus w

as established 'an international order w
hich, in m

ost 
respects, endured for a century' (Johnson, ]991: xix). R

egardless of its 
particular ideological bent, Johnson's book is im

portant because he does 
attem

pt not m
erely to cover all continents of the w

orld but also to range 
freely over m

any aspects of life generally, not just w
orld politics or 

international relations. H
e raises significant issues concerning the develop-

m
ent of consciousness of the w

orld as a w
hole, w

hich w
as largely m

ade 
possible by the industrial and com

m
unicative revolution on the one hand, 

and the Enlightenm
ent on the other. 

Second (and, regardless of the issue of the periodization oj globalization, 
m

ore im
portant), K

ern (1983) has draw
n attention to the crucial period of 

1880-1918, in a w
ay that is particularly relevant to the present set of issues. 

In his study of the Culture o
fTim

e and Space K
ern's m

ost basic point is that 
in the last tw

o decades of the nineteenth century and the first tw
enty years or 

so of the tw
entieth century very consequential shifts took place w

ith respect 
to both our sense of space and tim

e. There occurred, through international 
negotiations and technological innovations, a standardization of tim

e-space 
w

hich w
as inevitably both universal and particular: w

orld tim
e organized in 

term
s of particularistic space, in a sense the co-ordination of objectiveness 

and subjectiveness. In other w
ords, hom

ogenization w
ent hand in hand w

ith 
heterogenization. They m

ade each other possible. It w
as in this period that 

'the w
orld' becam

e locked into a particular form
 of a strong shift to unicity. 

It w
as during this tim

e that the four m
ajor 'com

ponents' of globalization 
w

hich I have previously specified w
ere given form

idable concreteness. 
M

oreover, it w
as in the late-nineteenth century that there occurred a big 

spurt in the organized attem
pts to link localities on an international or 

ecum
enical basis. 

A
n im

m
ediate precursor of such w

as the beginning of international 
exhibitions in the m

id-nineteenth century, involving the internationally 
organized display of particular national 'glories' and achievem

ents. T
he last 

tw
o decades of the century w

itnessed m
any m

ore such international or 
cross-cultural ventures, am

ong them
 the beginnings of the m

odern religious 
ecum

enical 
m

ovem
ent, 

w
hich 

at one and the sam
e tim

e celebrated 
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difference and searched for com
m

onality w
ithin the fram

ew
ork of an 

em
ergent culture for 'doing' the relationship betw

een the particular and the, 
certainly not uncontested, universal. A

n interesting exam
ple of the latter is 

provided by the International Y
outh H

ostel m
ovem

ent, w
hich spread quite 

rapidly and not only in the northern hem
isphere. This m

ovem
ent attem

pted 
on an organized international, or global, basis to prom

ote the cultivation of 
com

m
unal, 'back to nature' values. Thus at one and the sam

e tim
e 

particularity w
as valorized but this w

as done on an increasingly globe-w
ide, 

pan-local basis. 
T

he present century has seen a rem
arkable proliferation w

ith respect to 
the 'international' organization and prom

otion of locality. A
 very pertinent 

exam
ple is provided by the current attem

pts to organize globally the 
prom

otion of the rights and identities of native, or indigenous, peoples 
(C

harles, 1993; C
hartrand, 1991).6 This w

as a strong feature, for exam
ple, 

of the G
lobal Forum

 in B
razil in 1992, w

hich, so to say, surrounded the 
official U

 niled N
ations 'E

arth Sum
m

it'. A
nother is the attem

pt by the W
orld 

H
ealth O

rganization to prom
ote 'w

orld health' by the reactivation and, if 
need be, the invention of 'indigenous' local m

edicine. It should be stressed 
that these are only a few

 exam
ples taken from

 a m
ultifaceted trend. 

G
localization and the cultural im

perialism
 thesis 

Som
e of the issues w

hich I have been raising are considered from
 a very 

different angle in A
ppiah's w

ork on the viability of Pan-A
fricanism

 (1992). 
A

ppiah's prim
ary them

e is 'the question of how
 w

e are to think about 
A

frica's contem
porary cultures in the light of the tw

o m
ain external 

determ
inants of her recent history 

European and A
fro-N

ew
 W

orld 
conceptions of A

frica -
and of her ow

n endogenous cultural traditions' 
(A

ppiah, 1992: ix-x). H
is contention is that the 'ideological decolonization' 

w
hich he seeks to effect can only be m

ade possible by w
hat he calls finding a 

'negotiable m
iddle w

ay' betw
een endogenous 'tradition' and 'W

estern' 
ideas, both of the latter designations being placed w

ithin quotation m
arks by 

A
ppiah him

self (A
ppiah, 1992: x). H

e objects strongly to w
hat he calls the 

racial and racist thrusts of m
uch of the Pan-A

m
erican idea, pointing out that 

insofar as Pan-A
fricanism

 m
akes assum

ptions about the racial unity of all 
A

fricans, then this derives in large part from
 the experience and m

em
ory of 

non-A
frican ideas about A

frica and A
fricans w

hich w
ere prevalent in 

Europe and the U
SA

 during the latter part of the nineteenth century. 
Speaking specifically of the idea of the 'decolonization' of A

frican literature, 
A

ppiah insists, I think correctly, that in m
uch of the talk about decoloniz-

ation w
e find w

hat A
ppiah him

self calls (again w
ithin quotation m

arks) a 
'reverse discourse': 

The pose of repudiation actually presupposes the cultural institutions of the W
est 

and the ideological m
atrix in w

hich they, in turn, are im
bricated. R

ailing against 
the cultural hegem

ony of the W
est, the nativists are of its party w

ithout know
ing 

it .... (D
)etiance is determ

ined less by 'indigenous' notions of resistance than 
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by the dictates of the W
est's ow

n H
erdcrian legacy _ its highly elaborated 

ideologies of national autonom
y, of language and literature as their cultural 

substrate. N
ative nostalgia, in short is largely fueled by that W

estern sentim
enta-

lism
 so fam

iliar after R
ousseau; few things, then, are less native than nativism

 in 
its current form

. (A
ppiah, 1992: 60) 

A
ppiah's statem

ent facilitates the explication of a particularly im
portant 

point. It helps to dem
onstrate that m

uch of the conception of contem
porary 

locality and indigeneity is itself historically contingent upon encounters ' 
betw

een one civilizational region and another (cf. N
elson, 1981). W

ithin 
such interactions, m

any of them
 historically im

perialistic, has developed a 
sense of particularistic locality. B

ut the latter is in large part a consequence 
of the increasingly global 'institutionalization' of the expectation and 
construction of local particularism

. N
ot m

erely is variety continuously 
produced and reproduced in the contem

porary w
orld, that variety is largely 

an aspect o
fthe very dynam

ics w
hich a considerable num

ber o
fcom

m
entators 

interpret as hom
ogenization. So in this light w

e are again required to Com
e up 

w
ith a m

ore subtle interpretation than is usually offered in the general 
debate about locality and globality. 

Som
e im

portant aspects of the local-global issue are m
anifested in the 

general and grow
ing debate about and the discourse of cultural im

perialism
 

(Tom
linson, 1991). There is of course a quite popular intellectual view

 
w

hich w
ould have it that the entire w

orld is being sw
am

ped by W
estern _ 

m
ore specifically, A

m
erican 

culture. This view
 has undoubtedly exacer-

bated recent French political com
plaints about A

m
erican cultural im

perial-
ism

, particularly w
ithin the context ofG

A
TTnegotiations. There are, on the 

other hand, m
ore probing discussions of and research on this m

atter. For 
starters, it should be em

phasized that the virtually overw
helm

ing evidence is 
that even 'cultural m

essages' w
hich em

anate directly from
 'the U

SA
' are 

differentially received and interpreted; that 'local' groups 'absorb' com
-

m
unication from

 the 'centre' in a great variety of w
ays (Tom

linson, 1991). 
Second, w

e have to realize that the m
ajor alleged producers of 'global 

culture' .. such as those in A
tlanta (C

N
N

) and Los A
ngeles (H

ollyw
ood) .. 

increasingly tailor their products to a differentiated global m
arket (w

hich 
they partly construct). For exam

ple, H
ollyw

ood attem
pts to em

ploy m
ixed, 

'm
ultinational' casts of actors and a variety of 'local' settings w

hen it is 
particularly concerned, as it increasingly is, to get a global audience. Third, 
there is m

uch to suggest that seem
ingly 'national' sym

bolic resources are in 
fact 

increasingly available for differentiated global interpretation and 
consum

ption. 
For exam

ple, in 
a recent discussion of the staging of 

Shakespeare's plays, Billington (1992) notes that in recent years Shake-
speare has been subject to w

ide-ranging cultural interpretation and staging. 
Shakespeare no longer belongs to England. Shakespeare has assum

ed a 
universalistic significance; and w

e have to distinguish in this respect betw
een 

Shakespeare as representing Englishness and Shakespeare as of 'Iocal-cum
-

global' relevance. Fourth, clearly m
any have seriously underestim

ated the 
flow

 of ideas and practices from
 the so-called Third W

orld to the seem
ingly 
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dom
inant societies and regions of the w

orld (J. A
bu-Lughod, 1991; H

all, 
1991a, 1991b). 

M
uch of global 'm

ass culture' is in fact im
pregnated w

ith ideas, styles 
and genres concerning religion, m

usic, art, cooking, and so on. In fact the 
' 

w
hole question of w

hat will 'fly' globally and w
hat w

ill not is a very im
port-

ant question in the present global situation. W
e know

 of course that the 
question of w

hat 'flies' is in part contingent upon issues of pow
er; but w

e 
w

ould be very ill-advised to think of this sim
ply as a m

atter of the hegem
-

onic extension of W
estern m

odernity. A
s Tom

linson (1991) has argued, 
'local cultures' are, in Sartre's phrase, condem

ned to freedom
. A

nd their 
global participation has been greatly (and politically) underestim

ated. A
t 

this tim
e 'freedom

' is m
anifested particularly in term

s of the social con-
struction of identity-and-tradition, by the appropriation of cultural tra-
ditions (H

aberm
as, 1994: 22). A

lthough, as I have em
phasized, 

this 
reflexiveness is typically undertaken along relatively standardized global-
cultural lines. (For exam

ple, in 1982 the U
N

 fully recognized the existence 
of indigenous peoples. In so doing it effectively established criteria in term

s 
of w

hich indigenous groups could and should identify them
selves and be 

recognized form
ally. There are national parallels to this, in the sense that 

,som
e societies have legal criteria for ethnic groups and cultural traditions.) 

Then there is the question of diversity at the local level. This issue has 
been raised in a particularly salient w

ay by B
alibar (1991), w

ho talks of 
w

orld spaces. The latter are places in w
hich the w

orld-as-a-w
hole is poten-

inserted. The general idea of w
orld-space suggests that w

e should 
consider the local as a 'm

icro' m
anifestation of the global.-in opposition, 

inter alia, to the im
plication that the local indicates enclaves of cultural, 

ethnic, or racial hom
ogeneity. W

here, in other w
ords, is hom

e in the 
late-tw

entieth century? B
alibar's analysis -

w
hich is centred on contem

por-
ary Europe .. suggests that in the present situation of global com

plexity, the 
idea of hom

e has to be divorced analytically from
 the idea of locality. 

There m
ay w

ell be groups and categories w
hich equate the tw

o, but that 
doesn't entitle them

 or their representatives to project their perspective 
onto hum

anity as a w
hole. In fact there is m

uch to suggest that the senses 
of horne and locality are contingent upon alienation from

 horne and/or 
locale. H

ow
 else could one have (reflexive) consciousness of such? W

e talk 
of the m

ixing of cultures, of polyethnicity, but we also often underestim
ate 

the significance of w
hat Lila A

bu-Lughod (1991) calls 'halfies'. A
s G

eertz 
(1986: 114) has said, 'like nostalgia, diversity is not w

hat it used to be'. O
ne 

of the m
ost significant aspects of contem

porary diversity is indeed the 
com

plication it raises for conventional notions of culture. W
e m

ust be 
careful not to rem

ain in thrall to the old and rather w
ell established view

 
that cultures are organically binding and sharply bounded. In fact 

Lila 
A

bu-Lughod opposes the very idea of culture because it seem
s to her to 

deny the im
portance of 'halfies', those w

ho com
bine in them

selves as 
individuals a num

ber of cultural, ethnic and genderal features (cf. Tsing, 
1993). This issue is closely related to the frequently addressed them

e of 
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global hybridization, even m
ore closely to the idea ofcreolization (H

annerz, 
1992: 217-67). 

C
onclusion: sam

eness and difference 

M
y em

phasis upon the significance of the concept of glocalization has arisen 
from

 w
hat I perceive to be m

ajor w
eaknesses in m

uch of the 
em

ploym
ent of the term

 'globalization'. In particular, I have tried to 
transcend the tendency to cast the idea of globalization as inevitably in 
tension w

ith the idea of localization. I have instead m
aintained that 

globalization -
in the broadest sense, the com

pression of the w
orld 

has 
involved and increasingly involves the creation and the incorporation of 
locality, processes w

hich them
selves largely shape, in turn, the com

pression 
of the w

orld as a w
hole. Even though we are, for various reasons, likely to 

continue to use the concept of globalization, it m
ight w

cll be preferable to 
replace it for certain purposes w

ith the concept of glocalization. The latter 
concept has the definite advantage of m

aking the concern w
ith space as 

im
portant as the focus upon tem

poral issues. A
t the sam

c tim
e em

phasis 
upon the global condition -

that is, upon globality -
further constrains us to 

m
ake our analysis and interpretation of the contem

porary w
orld both spatial 

and tem
poral, geographical as w

ell as historical (Soja, 1989). 
System

atic incorporation of the concept of glocalization into the current 
debate about globalization is of assistance w

ith respect to the issue of w
hat I 

have called form
. The form

 of globalization has specifically to do w
ith the 

w
ay in w

hich the com
pression of the w

orld is, in the broadest sense, 
structured. This m

eans that the issue of the form
 ofgloba,lization is related to 

the ideologically laden notion ofw
orld order. H

ow
ever, I w

ant to em
phasize 

strongly that insofar as this is indeed the case, m
y ow

n effort here has been 
directed only at m

aking sense of tw
o seem

ingly opposing trends: hom
ogeniz-

ation and heterogenization. These sim
ultaneous trends are, in the last 

instance, com
plem

entary and interpenetrative; even though they certainly 
can and do collide in concrete situations. M

oreover, glocalization can be -
in 

fact, is -
used strategically, as in the strategies of glocalization em

ployed 
contem

porary TV
 enterprises seeking global m

arkets (M
TV

, then C
N

N
, 

and now
 others). Thus w

e should realize that in arguing that the current 
form

 of globalization involves w
hat is best described as glocalization I fully 

acknow
ledge that there are m

any different m
odes of practical glocalization. 

Thus, even though m
uch of w

hat I said in this chapter has been hinged upon 
the Japanese conception of glocalization, I have in fact generalized that 
concept so as, in principle, to encom

pass the w
orld as a w

hole. In this latter 
perspective the Japanese notion of glocalization appears as a particular 
version of a very general phenom

enon. 
A

n im
portant issue w

hich arises from
 m

y overall discussion has to do w
ith 

the w
ays in w

hich, since the era of the nation-state began in the late 
eighteenth century, the nation-state itself has been a m

ajor agency for the 

G
LO

C
ALIZATIO

N
 

. .A
gain, it happens to be the case 

that Japan provides the m
ost w

ell-know
n exam

ple of w
hat W

estney (1987) 
calls cross-societal em

ulation, m
ost clearly during the early M

eiji period. I 
w

ould, how
ever, prefer the term

, selective incorporation in order to 
describe the very w

idespread tendency for nation-states to 'copy' ideas and 
practices from

 other societies 
to engage, in varying degrees of system

-
in projects of im

portation and hybridization. So, even though I have 
em

phasized that the cultural idea of the nation-state is a 'global fact', w
e also 

should recognize that nation-states have, particularly since the late nine-
teenth century (W

estney, 1987: 11-12), been engaged in selective learning 
from

 
other societies, each nation-state thus incorporating a different 

m
ixture of 'alien' ideas. 
There is still another factor in this brief consideration of 'hybridized 

national cultures'. This is the phenom
enon of cultural nationalism

. Y
et 

again, this concept has em
erged in particular reference to Japan. O

n the 
basis of a discussion or nilum

jinron (the discourse on and of Japanese 
uniqueness), Y

oshino (1992) 
argues 

that nihonjinron has, in 
varying 

degrees, been a com
m

on practice. Specifically, m
odern nations have tended 

to prom
ote discourses concerning their ow

n unique difference, a practice 
m

uch encouraged in and by the great globalizing thrusts of the late 
nineteenth and early tw

entieth centuries. In this respect w
hat is som

etim
es 

these days called strategic essentialism
 -

m
ainly in reference to liberation 

m
ovem

ents of various kinds-is m
uch older than som

e m
ay think. It is in fact 

an extension and generalization of a long draw
n-out process. 

Finally, in returning to the issue ofform
, I w

ould argue that no m
atter how

 
m

uch w
e m

ay speak of global disorder, uncertainty and the like, generaliz-
ations and theorizations of such are inevitable. W

e should not entirely 
conflate the em

pirical issues w
ith the interpretative-analytical ones. Speak-

ing in the latter vein we can conclude that the form
 of globalization is 

currently being reflexively reshaped in such a w
ay as to increasingly m

ake 
projects of glocalization the constitutive features of contem

porary globaliz-
ation. 

N
otes 

This chapter is a revised and expanded version of presentations at the Second International 
C.onference on G

lobal H
istory, Technical U

niversity, D
arm

stadt. G
erm

any, 1992 and the 
annual m

eetings of the A
m

erican Sociological A
ssociation, M

iam
i B

each. 1993. Parts of the 
present chapter have appeared in m

y 'G
lobalization or glocalization'l' in the Journal of 

International C
om

m
unication 1 (1). 1994. A

t different stages I have received helpful com
m

ents 
from

 Scott Lash. Ingrid V
olkm

er, R
aym

ond G
rew

, G
ayatri Spivak, Seyla B

enhabib, Juliana 
M

artinez and Frank C
hang. 

I. M
y colleague, A

kiko H
ashim

oto, infonns m
e that in 'non-business' Japanese dochakulca 

conveys the idea of 'm
aking som

ething indigenous'. For som
e provocative com

m
ents on the 

connections betw
een m

ulticulturalism
 (especially in debates about the university curriculum

), 
consum

er culture and current trends in com
m

odification and product divcrsification 
in 

contem
porary capitalism

, see Rieff (1993). 
2. This trend is, of course, partly facilitated by the 'electronic cottagc' phenom

enon, w
hich 

increasingly enables those w
ho can afford it to be vicinally distant from

 urban centres. D
ut 
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com
m

unicationally close 
to 

increasingly 
large 

num
bers of people. 

V
arious aspects of 

geographic dispersal in relation to financial globalization and centralization arc explored at 
length in Sassen (1991). 

3. R
obbins (1993) has addressed issues of this kind at som

e length in reference to the 
universalism

-particularism
 them

e. See, in particular, his chapter, 'C
om

parative Cosm
opoli-

tans' (R
obbins, 1993: 180-211). 

4. H
aberm

as (1994: 22) succinctly exprcsses this w
ay of thinking w

hen he says that 
'nationalism

 is a form
 of collective consciousness w

hich 
both presupposes a reflexive 

appropriation of cultural traditions that has been filtered through historiography and spreads 
only via the channels of m

odern lIIass com
m

unication'. H
ow

ever, thc notion of reflexive 
appropriation suggests that the construction of tradition is prim

arily an internal m
atter, w

hereas 
I argue that the construction or reconstruction of tradition is closely tied to globalization 
(R

obertson, 1992b: 146-63). 
5. This contem

porary ideology of hom
e (or hom

elessness), as I have called it, actually 
involves the overlap oftw

o, heretofore distinct discourses. O
n the one hand, there is the diffuse 

discourse 
w

hich 
has found 

its clearest expression 
in 

the phenom
enological notion of 

hom
elessncss and w

hich has clearly filtered into the public dom
ain and has seem

ingly acquired a 
near-global significance (cr. B

erger et al.. 1973). O
n the other hand, there is the m

ore specific 
discourse of hom

clessncss w
hich deals w

ith in;ldetl1l3te shelter (d. G
lasser. 19'14). 

6. 
For num

erous insights into the current interest in indigenous peoples. sec Tsing (19')3). 
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